


“Studies of Paul’s three Pastoral Letters often focus on the problems they ad-
dress. Claire Smith rightly centers on the God who acts and speaks to save a 
people for himself. This places the emphasis where the text does and advances 
the teachings and admonitions that surely renewed faith, direction, and hope 
in Timothy, in Titus, and in their congregations. Smith’s exceptionally clear 
and flowing exposition of the letters to Timothy and Titus offers the same 
refreshing benefit to readers, the church, and the world today.”

Robert W. Yarbrough, Professor of New Testament, Covenant 
Theological Seminary

“With sound scholarship and insightful clarity, Claire Smith zooms out from 
the text of these three epistles, helping readers to see the overriding themes 
and ideas Paul communicates, and enabling readers to trace his arguments, 
understand his terms, and grasp his message.” 

Nancy Guthrie, author and Bible teacher

“This is an excellent guide to three New Testament epistles that are vitally 
important for the life of the church. Smith structures her introduction around 
their major themes: the sovereign purposes of God, the need for and nature of 
salvation, and the proclamation of the message and its outworking in the life 
of the Christian community. A great place to begin to understand what God 
is saying to his pilgrim people here on earth, as we await the final outworking 
of his plan for us and the whole of creation.”

Gerald Bray, Research Professor of Divinity, Beeson Divinity School; 
Director of Research, Latimer Trust

“This accessible volume provides a very useful sketch of the theology of each 
of Paul’s letters to Timothy and Titus. Readers will find in Claire Smith a 
competent and reliable guide for studying these eminently relevant missives 
to Paul’s apostolic delegates.”

Andreas J. Köstenberger, Theologian in Residence, Fellowship Raleigh, 
North Carolina; Research Professor of Biblical Studies, Palm Beach 
Atlantic University

“The Appearing of God Our Savior is classic Claire Smith. It is clear and compel-
ling and will help you be a better reader of God’s word. Smith shows us that 
life is always about how God orders things. Therefore, every part of our lives 
is to conform to God’s purposes and plans. We may suffer now as we live this 
way, but we are blessed and saved for eternity through Christ Jesus.” 

Jane Tooher, Faculty, Moore Theological College, Sydney



“Here is a masterful demonstration that the letters to Timothy and Titus con-
tain much more than ecclesiological tidbits. Pastors and other Bible teachers 
will find in this volume a lucid summation of God’s redemptive arrangement: 
the one God who desires to save a people for himself, the one mediator—Jesus 
Christ—who accomplishes the salvation of God’s people, the Spirit who in-
dwells and empowers, and the human agents through whom God’s saving word 
advances. This will remain one of my go-to theological resources as I preach 
and teach the letters to Paul’s delegates.”

Dillon T. Thornton, Lead Pastor, Faith Community Church, 
Seminole, Florida

“Claire Smith has gifted us with a remarkable resource that delves into the 
theological and pastoral depths of Paul’s letters to Timothy and Titus. Often 
these letters are viewed only through the lens of specific debates. However, 
Smith skillfully encourages us to take a broader perspective, highlighting how 
the letters convey profound truths about the God who saves us from sin and 
death through his Son, Jesus Christ. Smith connects these truths to the practi-
cal realities of human relationships, church life, and pastoral ministry. While 
clearly the result of her thorough exegetical analysis and scholarly expertise, 
the book remains clear, accessible, and highly engaging.”

Lionel Windsor, Lecturer in New Testament, Moore Theological 
College, Sydney

“The New Testament letters to Timothy and Titus address a number of criti-
cally important issues in the life of the churches in Ephesus and Crete at the 
time of writing. Claire Smith’s helpful study carefully explores the big ideas 
about God and his purposes that shape the apostle Paul’s understanding of and 
response to these issues. Those of us who tend to focus on the details of the 
particular texts will be helped to see how the appearing of God our Savior is 
the wonderful reality that, in different ways, illuminates each of these letters. 
Bible students and teachers will benefit from this perceptive bird’s-eye view.”

John Woodhouse, Former Principal, Moore Theological College, Sydney

“The Pastoral Epistles are essential for the health of the church of Christ. They 
are core study material for all church leaders and Christian workers. Churches 
benefit from every member being familiar with them. This concise study 
identifies and examines the key theological themes in each letter and thus 
provides an outstanding resource for any wishing to understand and teach this 
vital material. I found myself profoundly encouraged by Claire Smith’s work.”

William Taylor, Rector, St Helen’s Bishopsgate, London



“This excellent book fills a long-standing need for a thorough assessment 
of the theology expressed in these letters without the undue but widespread 
skepticism about the letters. With clear and accessible writing, Smith beauti-
fully articulates the theology of the Pastoral Epistles, showing also how it fits 
with the rest of Pauline, and indeed New Testament, theology, making this a 
wonderful resource for anyone studying 1–2 Timothy and Titus.” 

Ray Van Neste, Dean of the School of Theology and Missions and Vice 
President for University Ministries, Union University

“Claire Smith expertly expounds 1–2 Timothy and Titus in this excellent entry 
to the New Testament Theology series. These apostolic letters not only engage 
pressing challenges of the early church but also instruct the church in every age 
to marvel at the saving plan of God, to hold fast to God-breathed Scriptures, 
to endure suffering, and to love Christ’s appearing. Highly recommended!”

Brian J. Tabb, President and Professor of Biblical Studies, Bethlehem 
College and Seminary

“Claire Smith’s study of these epistles helps us to elevate our gaze to the majestic 
narrative of God’s redemptive plan in Christ. Her exploration of the themes 
reveals that the heart of these Pastoral Letters lies not in household and church 
rules but in a revelation of God’s character and his mission in the world to save 
sinners and transform a people for himself. Smith’s work will help Christian 
leaders and all God’s people to stand courageously firm in God’s revealed truth 
and live gospel-shaped lives while we await the glorious appearing of Jesus.”

Carmelina Read, Dean of Women, Christ College, Presbyterian 
Theological College
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For my sister Barbara
For her exemplary care of our mother

1 Timothy 5:4, 16
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Series Preface

There are remarkably few treatments of the big ideas of 
single books of the New Testament. Readers can find brief coverage 
in Bible dictionaries, in some commentaries, and in New Testament 
theologies, but such books are filled with other information and are not 
devoted to unpacking the theology of each New Testament book in its 
own right. Technical works concentrating on various themes of New 
Testament theology often have a narrow focus, treating some aspect 
of the teaching of, say, Matthew or Hebrews in isolation from the rest 
of the book’s theology.

The New Testament Theology series seeks to fill this gap by provid-
ing students of Scripture with readable book-length treatments of 
the distinctive teaching of each New Testament book or collection of 
books. The volumes approach the text from the perspective of biblical 
theology. They pay due attention to the historical and literary dimen-
sions of the text, but their main focus is on presenting the teaching of 
particular New Testament books about God and his relations to the 
world on their own terms, maintaining sight of the Bible’s overarching 
narrative and Christocentric focus. Such biblical theology is of funda-
mental importance to biblical and expository preaching and informs 
exegesis, systematic theology, and Christian ethics.

The twenty volumes in the series supply comprehensive, scholarly, 
and accessible treatments of theological themes from an evangelical 
perspective. We envision them being of value to students, preach-
ers, and interested laypeople. When preparing an expository sermon 
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series, for example, pastors can find a healthy supply of informative 
commentaries, but there are few options for coming to terms with the 
overall teaching of each book of the New Testament. As well as being 
useful in sermon and Bible study preparation, the volumes will also 
be of value as textbooks in college and seminary exegesis classes. Our 
prayer is that they contribute to a deeper understanding of and com-
mitment to the kingdom and glory of God in Christ.

The authenticity of the Pastoral Epistles is often questioned, but 
even when they are accepted as authentic, they are too often assigned 
a subsidiary status in Paul’s thought. Claire Smith demonstrates in her 
insightful treatment that these letters proclaim the gospel, the good 
news that God in Jesus Christ is our Savior and Lord. At the same time, 
God’s saving work touches earth, reaching out to human beings and 
forming a new community—the church. We see, then, that God’s saving 
work brings order and structure and truth to God’s people. Such order 
and structure doesn’t quench life but causes God’s people to blossom 
and flourish. God’s saving work has a transformative impact on the 
lives of those who are redeemed so that God’s people display God’s 
character and grace to the world.

Thomas R. Schreiner and Brian S. Rosner



Preface

As people who spend our lives studying and teaching God’s 
word, we can easily pigeonhole books in the Bible. We turn to Romans 
for teaching on justification by faith; 1 Co rin thi ans for our corporate life 
as the body of Christ; Philippians for church unity; and, when it comes 
to the focus of this current book, 1 Timothy for gender relations and 
the role of women in the church; 2 Timothy for ministry training; and 
perhaps Titus for church order or mentoring among women. There’s 
nothing necessarily wrong with that. But it can mean our pigeonholing 
takes us straight into the nitty-gritty of specific texts before we’ve done 
the Google Earth view and considered the book as a whole.

That’s certainly been my experience with this project. The letters 
are familiar. I’ve studied them closely over the years. But it has been 
reorienting (and rewarding) to step back and explore the main themes 
and to see that, despite the intensely practical nature of the letters, they 
say more about God and his project to save a people for himself than 
they do about us. I hope your eyes and hearts are similarly lifted to 
God our Savior!

I am very grateful to Drs. Tom Schreiner and Brian Rosner for the 
invitation to contribute to this series, and for their warm fellowship and 
encouragement along the way. There are others to thank, too. Anyone 
working on Paul’s letters to Timothy and Titus owes a debt of thanks 
to Dr. Chuck Bumgardner, who curates the website pastoralepistles 

.com and is himself an invaluable resource on these letters. I was also 
greatly helped by the feedback of friends and fellow researchers, Talar 



x v i  Pre fac e

Khatchoyan, Archdeacon Kara Hartley, and Drs. Lionel Windsor, John 
Percival, and Rob Smith, who gave their precious time and wisdom 
to read the manuscript as it neared the finish line. I’m grateful to my 
women’s Bible study groups at our previous and current churches, for 
their faithful prayers and pastoral care. As always, I am thankful for my 
husband, Rob, my greatest encourager. Thanks, too, go to editor Thom 
Notaro and the rest of the team at Crossway for bringing this book to 
publication. My deepest thanks go to God—for saving this foremost 
of sinners, and for the goodness and sufficiency of his word and the 
incredible blessing of being its student and sharing it with others. “To 
[him] be honor and glory forever and ever” (1 Tim. 1:17).

Claire S. Smith
December 2023
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Introduction

Who, What, When, and Why?

The letters to Timothy and Titus1 divide readers perhaps 
more than any other books in the New Testament. They’re embraced 
as the last canonical words of the beloved apostle Paul or maligned as 
fictitious works of forgery. They are the go-to guide for authentic gospel 
ministry or mark the church’s departure from the apostolic era into arid 
formalism and hierarchical institutionalism. They present the beauty of 
God-ordained complementary gender relations or are guilty of misogy-
nistic patriarchalism.

Some interpreters decry the letters’ theological poverty and think 
them unworthy of Paul. Others see them comfortably aligned with Paul’s 
teaching and treasure their theological gems, for instance, about Christ’s 
coming into the world “to save sinners” (1 Tim. 1:15), the God-breathed 
nature of Scripture (2 Tim. 3:16), the unstoppable gospel (2 Tim. 2:9), 
the future appearing of “our great God and Savior Jesus Christ” (Titus 
2:13), and “fighting the good fight” of faith (1 Tim. 6:12; 2 Tim. 4:7).

There are many reasons for these conflicting reactions, but behind 
almost all of them is the question of authorship.

Authorship of the Letters

The opening verses of all three letters unambiguously claim that they 
are from the apostle Paul (1 Tim. 1:1; 2 Tim. 1:1; Titus 1:1). Until the 

1 Explanation of this preferred collective term is found below.
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early nineteenth century this claim stood largely unchallenged, but 
since then it’s been broadly rejected by critical interpreters. This has 
meant that issues of authorship have dominated the study of the letters 
among both those who deny Pauline authorship and those who accept 
it.2 Authorship has become the lens through which every aspect of the 
letters is viewed, including their theology.

Interpreters who reject Pauline authorship claim the letters were 
written after Paul’s death by those seeking to sound like the apostle 
either to preserve his legacy and apply his teaching to new situations 
or (more self-interestedly) to assume Paul’s identity and authority 
to advance their own agenda. Either way, the letters are viewed as 
pseudonymous, and the author and recipients and their situations are 
literary constructs, not real. It’s not Paul’s voice or theology we hear 
but Pauline “tradition” or, at best, fragments of the “real Paul” pasted 
into someone else’s work, skeptics argue.3

Typically, their objections have concentrated on five features (vo-
cabulary, style, false teaching opposed, ecclesiology, and theology), 
where the letters to Timothy and Titus are seen to differ from Paul’s 
so-called “undisputed” letters. However, the nature and significance 
of these differences have been overstated and are increasingly seen as 
misplaced in the first place.4 The evidence weighs against a pseudony-
mous author and a post-apostolic date.5

2 For a recent survey of the issues, see Jermo van Nes, “The Pastoral Epistles: Common 
Themes, Individual Compositions? An Introduction to the Quest for the Origin(s) of 
the Letters to Timothy and Titus,” JSPL 9 (2019): 6–29. See, also, introductions to most 
commentaries, in particular: Luke Timothy Johnson, The First and Second Letters to 
Timothy, AB 35A (New York: Doubleday, 2001), 20–97; Philip H. Towner, The Letters 
to Timothy and Titus, NICNT (Grand Rapids, MI: Eerd mans, 2006), 27–53; Andreas J. 
Köstenberger, Commentary on 1–2 Timothy and Titus, BTCP (Nashville: Holman Refer-
ence, 2017), 1–54; Robert W. Yarbrough, The Letters to Timothy and Titus, PNTC (Grand 
Rapids, MI: Eerd mans, 2018), 69–90.

3 For a critique of such views, see Terry L. Wilder, “Pseudonymity, the New Testament, 
and the Pastoral Epistles,” in EWTG 28–51.

4 See Stanley E. Porter, “The Pastoral Epistles: Common Themes, Individual Compositions. 
Concluding Reflections,” JSPL 9 (2019): 167–74.

5 See Eckhard J. Schnabel, “Paul, Timothy, and Titus: The Assumption of a Pseudonymous 
Author and of Pseudonymous Recipients in the Light of Literary, Theological, and Histori-
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There have always been those who have accepted the prima facie 
claim of the ascriptions and the testimony of the early church that all 
three letters were written by Paul.6 More recently, too, the tide has 
begun to turn, and interpreters across the theological divide are af-
firming Pauline authorship.7 Some among that number see the input 
of a scribe as the reason for differences with Paul’s other letters (cf. 
Rom. 16:22),8 although the absence of a scribe or of co-senders might 
equally explain these differences. My view is that Paul is the author of 
each of the three letters, without significant input from a scribe, if any.

We don’t know exactly when the letters were written, and there are 
difficulties fitting them into the chronology of Acts and Paul’s other 
letters. But this doesn’t preclude Pauline authorship.9 Most likely, Paul 
was released from the imprisonment recorded in Acts 28, had a sub-
sequent ministry during which 1 Timothy and Titus were written 
(ca. AD 62–65), then was imprisoned again and died in Rome (ca. 
AD 65–67).10 Second Timothy is his last letter, written during that 
final imprisonment.

I have one further observation about their authorship. Liberal scholar 
A. T. Hanson wrote that anyone writing about the letters to Timothy and 
Titus “must begin by stating whether he believes they are Pauline or not, 
and if not, in what circumstances he believes they were written.”11 That’s 
because views on authorship and the related matters of dating and his-
torical context play a significant role in an interpreter’s hermeneutical 

cal Evidence,” in Do Historical Matters Matter to Faith? A Critical Appraisal of Modern 
and Postmodern Approaches to Scripture, ed. James K. Hoffmeier and Dennis R. Magary 
(Wheaton, IL: Crossway, 2012), 383–403.

6 Cf. Muratorian Fragment, lines 59–63 (ca. AD 180–200); Irenaeus, Against Heresies 3.3.3 
(ca. AD 175). For history of reception and interpretation, see Gerald L. Bray, The Pastoral 
Epistles, ITC (London: T&T Clark, 2019), 51–68.

7 See Yarbrough, Letters, 72–78; Johnson, Letters, 92–94, 98–99.
8 So, for example, William D. Mounce, Pastoral Epistles, WBC 46 (Nashville: Thomas 

Nelson, 2000), cxxvii–cxxix; George W. Knight, Commentary on the Pastoral Epistles, 
NIGTC (Grand Rapids, MI: Eerd mans, 1992), 48–52.

9 Johnson, Letters, 61–62.
10 Köstenberger, Timothy and Titus, 24–32.
11 Anthony T. Hanson, “The Use of the Old Testament in the Pastoral Epistles,” IBS 3 (1981): 203.
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approach and conclusions about the letters. Views on authorship affect 
the whole enterprise. This means that as students of these letters who 
receive them as divinely inspired, truth-telling Scripture, we need to 
read scholarly resources with the interpreter’s views on authorship front 
of mind, even if they come from well-loved, accomplished scholars.12

The “Pastoral Epistles” Label

The three works have been known as the Pastoral Epistles since at least 
the early eighteenth century13 and, from the time of the early church, 
have been recognized as forming a group within the New Testament 
Epistles addressing the ordering and exercise of ministry, and the 
instruction and discipline of church members.14

There is a certain logic to the grouping and adjective “pastoral.” There 
is no denying that the letters have distinctive shared characteristics. 
They are the only letters in the New Testament primarily addressed 
to Paul’s coworkers.15 They were written late in the apostle’s life. They 
have distinctive vocabulary.16 Much of what they address relates to 
church ministry.17 They deal with opponents who have arisen from 
within the churches and are within reach of pastoral discipline. And 
they’re a substitute for Paul’s physical presence, so that, whether his 

12 For example, I. Howard Marshall proposes a process of “allonymity,” where, after Paul’s 
death, a follower of Paul composed the letters using authentic notes or fragments from 
him. Marshall believes the theology of the letters shares the “same coherent core” with 
Paul’s but also differs from it: e.g., “The Christology of the PE goes beyond that of the 
genuine Pauline epistles in various ways.” The Pastoral Epistles, ICC (Edinburgh: T&T 
Clark, 1999), 83–108 (quoting p. 101).

13 Donald Guthrie, The Pastoral Epistles, TNTC (1957; repr., Leicester: Inter-Varsity Press, 
1984), 11.

14 Since at least the Muratorian Fragment.
15 However, church members are also in view in the plural greetings (1 Tim. 6:21; 2 Tim. 

4:22; Titus 3:15).
16 E.g., eusebeia (godliness); hygiainousa didaskalia (sound doctrine); epignōsis alētheias 

(knowledge of the truth); and distinctive use of words: sōtēr (Savior); epiphaneia (appear-
ing); pistos ho logos (trustworthy saying).

17 E.g., church discipline (1 Tim. 1:18–20; 2 Tim. 2:24–26; Titus 1:13–16), ordering the 
church (1 Tim. 3:1–13, 15; 5:17–22; 2 Tim. 2:2; Titus 1:5–9), false teaching (1 Tim. 1:4; 
2 Tim. 4:4; Titus 1:14).
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absence is through distance or death (1 Tim. 3:15; 2 Tim. 1:4; 4:9, 21; 
Titus 1:5; 3:12), Timothy and Titus, and those after them, will have 
apostolic instruction about how the gospel of God’s salvation in Christ 
is to be faithfully preserved, defended, advanced, and proclaimed until 
Christ Jesus appears in glory. It’s no surprise, then, that they have been 
recognized as a subgroup within the Pauline corpus.

But even at a surface level, there are real differences. They have dif-
ferent recipients, Timothy and Titus, and churches in two locations, 
with different cultures and status within the Roman Empire: Ephesus, 
a significant city in Asia Minor (1 Tim. 1:3; 2 Tim. 1:18; 4:12; 2:17 
with 1 Tim. 1:20), and Crete, a large island in the Mediterranean Sea 
(Titus 1:5).18

There are similarities and differences in the social and theological 
challenges facing the churches.19 The false teaching in both locations 
had Jewish elements and involved speculation, genealogies, myths 
(1 Tim. 1:3–7; 4:7; 2 Tim. 4:4; Titus 1:10–16; 3:9), and ascetic concerns 
for ritual purity (1 Tim. 4:3; Titus 1:15). The opponents were immoral 
and greedy (1 Tim. 1:19; 4:2; 6:5–10; 2 Tim. 3:1–6; Titus 1:11, 15–16; 
3:11). But the false claims about resurrection plaguing the Ephesian 
church (2 Tim. 2:18; cf. 1 Tim. 4:1–3)20 don’t feature in Titus; and the 
churches (1 Tim. 3:6; 5:17–20; Titus 1:5) and influence of the opponents 
appear less established in Crete than Ephesus (1 Tim. 1:18–20; 2 Tim. 
2:17; 4:14; Titus 1:10–11; 3:10).

The delegates themselves had different cultural origins and different 
contact points with Paul’s mission. Timothy’s mother and grandmother 
were Jewish (2 Tim. 1:5; 3:14), but his father was Greek (Acts 16:1, 3). 
Titus was a full Gentile convert (Gal. 2:3). Both had accompanied Paul 
and been deputized for him and knew him and his theology (Timo-
thy: 1 Tim. 1:3; cf. Acts 17:14; 19:22; 1 Cor. 4:17; 16:10–11; Phil. 2:19; 

18 See S. M. Baugh, “A Foreign World: Ephesus in the First Century,” in Women in the Church: 
An Interpretation and Application of 1 Timothy 2:9–15, 3rd ed., ed. Andreas J. Köstenberger 
and Thomas R. Schreiner (Wheaton, IL: Crossway, 2016), 25–64; George M. Wieland, 
“Roman Crete and the Letter to Titus,” NTS 55 (2009): 338–54; Yarbrough, Letters, 46–51.

19 See Towner, Letters, 41–53.
20 Towner, Letters, 295n45.
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1 Thess. 3:2; Titus: 2 Cor. 7:6–7; 12:18; Gal. 2:1; 2 Tim. 4:10). Each was 
Paul’s “child” (teknon) in the faith, although the bond appears to have 
been closer with Timothy (“beloved,” 2 Tim. 1:2).

The letters were also written at different points in Paul’s life, and dif-
ferent stages in the life of the churches in Ephesus and Crete. We know 
that Paul had a long and fruitful ministry in Ephesus and a significant 
history with church leaders there (Acts 19; 20:17–38), but there’s no 
similar record of his ministry on Crete (Acts 27:7–13; cf. 2:11). He may 
have ministered there, but Titus’s anticipated role is not dependent 
upon it (Titus 1:5).

The title “Pastoral Epistles” can obscure these differences, but it 
can also facilitate a corpus reading that harmonizes the messages and 
theology of the letters and isolates them from Paul’s other epistles. 
The “pastoral” adjective itself can direct attention away from other key 
aspects of the letters. With other interpreters, then, I prefer the title 
“the letters to Timothy and Titus,” as this groups the letters without 
obscuring their individuality or prejudging their content.21

How to Use This Book

In keeping with this, and unlike many resources on the three letters, 
I have studied each one on its own. The upside of this is that the dis-
tinctive theology of each can be appreciated, even as we recognize the 
coherent theology of the same apostolic author. The downside is that 
to avoid repetition I’ve not always restated in detail what I have said 
earlier. For instance, Paul uses “Savior” (sōtēr) differently in each letter, 
but the Old Testament, Jewish, and Greco-Roman background to the 
title remains the same, and so I have not repeated it in full. Also, at 
points, I’ve contrasted an aspect of one letter with the other two. That 
is, while the three parts of this book correspond to the three letters, not 
everything said about each letter is in its designated part! My recom-
mendation, therefore, is to read the whole book, so nothing is missed.

21 For recognition of differences, see Yarbrough, Letters, 11–40; Towner, Letters, 27–89; 
Köstenberger and Wilder, EWTG 52–83, 105–72, 241–67; Bray, Pastoral Epistles, 38–43.
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The God Who Saves

At first glance, 1 Timothy is concerned with pressing local 
issues. Paul instructs Timothy to stay in Ephesus to silence those leading 
God’s people away from the truth by teaching “different doctrine” (1:3; 
6:3), and to ensure that believers behave properly as members of God’s 
household (3:15). He tells Timothy that his own life, faith, beliefs, and 
teaching are to be blameless and exemplary, unlike the “fierce wolves” 
about whom Paul had prophetically warned the Ephesian elders (Acts 
20:29–30). The letter also functions to equip and (re-)authorize Timo-
thy as Paul’s delegate (1 Tim. 1:3, 18; 6:13–14, 20; cf. 3:14–15), and to 
do so before the whole church, including its leadership (6:21).

However, closer consideration shows that 1 Timothy is primarily 
about God.1 This is not just a confessional claim about all Scripture. In 
terms of the words used in the letter, “God” (theos) occurs more than 
any other noun (twenty-two times);2 Christ Jesus is mentioned fifteen 
times; and the Spirit, twice (3:16; 4:1). And the primacy of God is more 
than statistics. The main theme of the letter is God’s desire to save a 
people for himself. The gospel is his (1:11). The plan of salvation is his 

1 Robert W. Yarbrough, The Letters to Timothy and Titus, PNTC (Grand Rapids, MI: Eerd-
mans, 2018), 13–14.

2 Yarbrough, Letters, 13. Theos, twenty-two times: 1:1, 2, 4, 11, 17; 2:3, 5 (2x); 3:5, 15 (2x); 
4:3, 4, 5, 10; 5:4, 5, 21; 6:1, 11, 13, 17; cf. 6:16. Christ Jesus, twelve times: 1:1 (2x), 2, 12, 
14, 15, 16; 2:5; 3:13; 4:6; 5:21; 6:13. Jesus Christ, two times: 6:3, 14. Christ: 5:11.
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(2:4–7). The church is his household. Paul and Timothy are doing his 
work (1:18; 2:7; 4:6).

In short, who God is and how he is toward those he saves are integral 
to the message of the letter. Our study then begins by exploring what 
1 Timothy says about the triune God who saves.

The Blessed God of the Gospel

Paul uses several designations for God in this letter: God is Savior, 
Father, the living God, the only God, King of kings, Lord of lords, and 
more. Paul also describes God: he is blessed, immortal, and invisible, 
he dwells in unapproachable light, and more. These divine titles and 
descriptions provide a framework for exploring the presentation of God 
in the letter, and, as we shall see, they are vital to its message. Some 
have rich backgrounds in the Old Testament in connection with God’s 
self-reve la tion and acts in salvation history. Some identify his relation-
ship to creation and humanity. And some speak to his uniqueness and 
supremacy against rival claimants to divinity and devotion.

The effect of these many titles and descriptions is to stress that the same 
God, who rules all things and who previously acted on Israel’s behalf, 
now in Christ Jesus has accomplished his eschatological salvation plan for 
all peoples, Jew and Gentile, and that there is no other way to be saved.

God Our Savior

“Savior” is the first and the most frequent title for God in 1 Timothy 
(sōtēr, 1:1; 2:3; 4:10). At one level, this is not surprising. The consistent 
message of Scripture is that God is a God who saves. The Greek trans-
lation of the Old Testament (LXX) applies this title almost exclusively 
to God.3 God himself declares that he is the only Savior, and there is 
no other (Isa. 45:21–22).

His deliverance of his people, Israel, from slavery in Egypt serves as 
a paradigm for his saving interventions (Ex. 20:2–3; Deut. 6:20–23; cf. 

3 See George Wieland, The Significance of Salvation: A Study of Salvation Language in the 
Pastoral Epistles, PBM (Milton Keynes, UK: Paternoster, 2006), 21–27.
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Isa. 43:14–21), and his saving deeds are an expression of his kingship 
over them (1 Chron. 16:23–36; Ps. 98; cf. Luke 1:47, 52) and define 
his relationship with them (e.g., “my/your Savior,” 1 Sam. 10:19 LXX; 
Ps. 25:5 [24:5 LXX]; Isa. 12:2 LXX).4 Yet the Old Testament prophets 
looked forward to a final, future salvation that would be accomplished 
by God’s messianic King/Son and would involve all nations (Isa. 11:1–
10; 52:10; Zech. 9:9–10). The message of the New Testament is that 
God has now done this in the incarnate life, death, resurrection, and 
ascension of his Son, Jesus Christ (e.g., Rom. 5:6–10; 1 Cor. 15:3–6; 
1 Pet. 1:10–12).

Given all this, we might expect to find the title “Savior” frequently 
in the New Testament. But we don’t! It appears just twenty-four times,5 
ten of those in the letters to Timothy and Titus: for God the Father in 
1 Timothy and Titus (1 Tim. 1:1; 2:3; 4:10; Titus 1:3; 2:10; 3:4); and 
for Christ Jesus in 2 Timothy and Titus (2 Tim. 1:10; Titus 1:4; 2:13; 
3:6). It is one of a handful of terms whose frequency is distinctive to 
these three letters. It is possible that Paul uses the title in these letters 
for polemical effect, given the use of “savior” language for Greek gods 
and/or the ruler-cult, where Roman emperors were worshiped as divine 
saviors and benefactors.6

But the title is best understood in continuity (and discontinuity) 
with its Old Testament background. The Savior God of 1 Timothy is the 
Savior God of the Old Testament, but rather than having an exclusive 
relationship with one nation, he has now provided salvation for all 
who believe (2:4–6; 4:10): both Jew and Gentile (2:7; cf. Rom. 3:29–30; 
Gal. 3:28; Col. 3:11). The logic goes like this: now, as then, there is only 

4 Andreas J. Köstenberger, Commentary on 1–2 Timothy and Titus, BTCP (Nashville: Hol-
man Reference, 2017), 433n248. Cf. Intertestamental literature: Judith 9:11; Wis. 16:7; 
Sir. 51:1; Bar. 4:22; 1 Macc. 4:30; 3 Macc. 6:29, 32; 7:16.

5 Luke 1:47; 2:11; John 4:42; Acts 5:31; 13:23; Eph. 5:23; Phil. 3:20; 2 Pet. 1:1, 11; 2:20; 3:2, 
18; 1 John 4:14; Jude 25.

6 See Ben Witherington III, A Socio-Rhetorical Commentary on Titus, 1–2 Timothy and 
1–3 John, vol. 1 of Letters and Homilies for Hellenized Christians (Downers Grove, IL: 
InterVarsity, 2006), ProQuest Ebook Central, https:// ebook central .pro quest .com /lib 
/moore /detail .action ?docID = 2030868), 121–22.
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one God (heis theos, 1 Tim. 2:5; cf. 1:17; 6:16; also Deut. 6:4, cited in 
the Shema; Rom. 3:30). This one God is the only Savior. Accordingly, 
there is only one salvation plan—the one that God has accomplished 
in Christ Jesus.7 Now, Jew and Gentile alike can be saved and brought 
into personal relationship with God as their Savior.

God the Father

Individually and corporately those whom God saves call upon him as 
Father (patēr, 1 Tim. 1:2). There is only one reference to God as Father 
in each of the letters to Timothy and Titus (1 Tim. 1:2; 2 Tim. 1:2; 
Titus 1:4). This varies from Paul’s usual style,8 but God’s fatherhood is 
still core to the message of each letter and is prominently stated in its 
opening greeting.

The title “Father” taps into a rich theological seam in all Scripture. It 
connotes a relationship of intimacy, familiarity, and belonging to God 
that has roots in the corporate old cove nant notion that Yahweh was 
Father to his chosen people, whom he had redeemed (e.g., Ex. 4:22–23; 
Deut. 32:6; Hos. 1:10; 11:1), and in the messianic promises to David 
(2 Sam. 7:14; cf. Ps. 2:7).9 Elsewhere in the New Testament, we read that 
in the new cove nant, individual believers, Jew and Gentile, are adopted 
into God’s family and call upon him as “Abba, Father,” through their 
union with Christ and incorporation into his divine sonship by the 
renewing power of the Spirit (e.g., Matt. 6:9; John 20:17; Rom. 8:15; 
cf. Mark 14:36).

In 1 Timothy, the juxtaposition of “God” with Christ Jesus in several 
texts indicates that in those texts “God” refers to the first person of the 
Godhead, God the Father (1:1–2; 2:3, 5; 5:21; 6:13–14, cf. 3:15; 4:10).10 
This means that God the Savior is, in fact, God the Father.11 All the other 
titles Paul uses for God denote God’s reign over all things, but it is the 

7 I. Howard Marshall, The Pastoral Epistles, ICC (Edinburgh: T&T Clark, 1999), 428–29.
8 Marshall, Pastoral Epistles, 104–5.
9 See Abera M. Mengestu, God as Father in Paul: Kinship Language and Identity Formation 

in Early Chris tian ity (Eugene, OR: Wipf and Stock, 2012), 91–127.
10 See Gerald L. Bray, The Pastoral Epistles, ITC (London: T&T Clark, 2019), 76–78.
11 Köstenberger, Timothy and Titus, 148–50.
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unique privilege of those whom God saves to relate to him as Savior 
and Father. Together with Christ Jesus, he is the source and giver to 
them of the salvation blessings of divine grace (charis), mercy (eleos; 
cf. Heb. hesed), and peace (eirēnē; cf. Heb. shalom, 1:2).12

God’s fatherhood is reflected in the use of household terminol-
ogy.13 The church is “the household of God” (oikos theou, 1 Tim. 3:15; 
cf. 3:4–5), and all things are ordered by God’s “household rules”14 or 
“way of ordering things”15 (oikonomia theou, 1:4;16 cf. Eph. 3:2; Col. 1:25; 
Titus 1:7). Both concepts trade on the notion of a household where God 
is the head, the “heavenly paterfamilias,”17 and believers have him as 
their Father and are to live under his rule and according to his design 
within the human household, the church, society, and world. He richly 
provides for his household in this life and the next (1 Tim. 6:17). His 
benevolent fatherhood was nothing like the fatherhood of the Greco-
Roman gods and emperors who claimed the title “father” but whose 
capricious rule created uncertainty and fear.18

It is God “who gives life to all things” (6:13; cf. Gen. 1–2; Isa. 42:5). 
He cares and provides for his creation and determines the proper order-
ing and function of all things. Despite the effects of the fall, everything 
created by God is still “good” and “holy”—including food and mar-
riage—and rightly received by believers with thanksgiving to God, the 
giver (1 Tim. 4:3–5; 6:17; cf. Gen. 1:31; Ps. 19:1–6; Rom. 1:19–20; 1 Tim. 
2:15; 5:14).19 This focus on God as Creator—his life giving, his ordered 
creation of Adam and Eve (1 Tim. 2:13; cf. Gen. 2), his provision of 

12 George W. Knight, Commentary on the Pastoral Epistles, NIGTC (Grand Rapids, MI: 
Eerd mans, 1992), 66–67.

13 See chap. 4, “The Household of God.”
14 Greg A. Couser, “The Sovereign Savior of 1 and 2 Timothy and Titus,” in EWTG 112.
15 See Luke Timothy Johnson, The First and Second Letters to Timothy, AB 35A (New York: 

Doubleday, 2001), 147–54; Philip H. Towner, The Letters to Timothy and Titus, NICNT 
(Grand Rapids, MI: Eerd mans, 2006), 68–74, 112–14.

16 ESV, “stewardship from God.”
17 Robert W. Wall, 1 and 2 Timothy and Titus, THNTC (Grand Rapids, MI: Eerd mans, 

2012), 178.
18 See Mengestu, God as Father, 71–74.
19 Bray, Pastoral Epistles, 220–21.
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food and care (1 Tim. 2:1; 4:3–4; cf. Gen. 1:29–31; 2:8–9; oxen, 1 Tim. 
5:18), and his presence in his creation (1 Tim. 2:3; 5:4, 21; 6:13; cf. 
Gen. 3:8)—complements the letter’s message of the universal scope of 
salvation, and the error of the opponents’ asceticism.

The Living God

The God who gives life is the “living God” (1 Tim. 4:10), and his house-
hold is “the church of the living God” (3:15). This title also has deep 
Old Testament roots (Deut. 5:26; Pss. 42:2; 84:2; Hos. 1:10), often in 
connection with the notion that God’s people are to trust him as their 
Savior (Josh. 3:10; 1 Sam. 17:26; Dan. 4:21). Like “Savior,” this title 
was associated with the exclusive relationship of Yahweh with Israel, 
but here and elsewhere in the New Testament it is recast to embrace 
“all people” (1 Tim. 4:10; cf. Rom. 9:25–26; 2 Cor. 3:3; Heb. 12:22).20 
Commenting on 1 Timothy 4:10, George Wieland writes, “This ‘living 
God,’ who spoke to a particular people at Sinai, made them ‘children 
of the living God’ and saved them from their enemies, is actually sōtēr 
pantōn anthrōpōn” (Savior of all people).21

This title would also have powerfully spoken to the life setting in 
Ephesus: God is not like the lifeless idols of pagan cultures (Isa. 46:5–9; 
Hab. 2:18–19; Acts 14:15–17; 1 Thess. 1:9) or the dead emperors, who 
in Ephesus were often labeled “savior.”22 The living God speaks (1 Tim. 
4:1, 5), wills (2:4), commands (1:1), hears (2:3; 4:5), saves (2:5–6; cf. Ps. 
18:46), judges (1 Tim. 2:3; 5:4), provides (4:3–4; 6:17), gives temporal 
and eternal life (6:13; cf. 4:8), and offers certain eternal hope (4:10). 
His temple is the church, a gathered community with whom he is a 
living presence (3:15). For Timothy and the (mostly Gentile) Ephesian 
Christians, who were a minority people and culture in a major center 
of pagan culture and worship, what comfort and encouragement it 

20 See Wieland, Significance, 90–95. For discussion of the phrase “all people” in 1 Tim. 2:4 
and 4:10, see below in chap. 2, “The Hope of Salvation.”

21 Wieland, Significance, 91.
22 Abraham Kuruvilla, 1 & 2 Timothy, Titus: A Theological Commentary for Preachers 

( Eugene, OR: Cascade, 2021), 92.
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would have been to know that the living God, who is the only Savior 
for all people, was their God!

The Only God

The uniqueness and supremacy expressed in all these titles reach their 
peak in the two doxologies that almost bracket the letter (1 Tim. 1:17; 
6:15–16), where Paul lists further divine names and attributes, piling 
them up to place God far above all powers and authorities, all dimen-
sions of time, and the whole created order.23 Again, much of the lan-
guage builds upon Old Testament teaching.24

He is the “only” God and sovereign (1:17; 6:15). He is not one god 
among many (Ps. 86:8, 10; Isa. 37:16). There is just “one God” (1 Tim. 
2:5; cf. Deut. 6:4).25 He alone is ruler. This reality left no room for poly-
theistic claims to divine power or allegiance under the old cove nant; 
neither does it under the new. It is an exclusive claim for devotion and 
worship.

God is “blessed” (makarios, 1 Tim. 1:11; 6:15; cf. Titus 2:13), a term 
not applied to God elsewhere in Scripture but common in Hellenistic 
Judaism.26 He is the source and giver of all blessing, as “he contains 
all blessedness in himself and bestows it” on people as he chooses.27

He rules eternally as King (basileus): “King of the Ages” (1 Tim. 
1:17) and “King” and “Lord” over all who claim or aspire to be kings 
and lords, whether human or spiritual (6:15; cf. Deut. 10:17; Ps. 136:3; 
2 Macc. 13:4). Unlike them, he alone is indestructible and immortal 
(1 Tim. 1:17; 6:16; cf. Rom. 1:23; 1 Cor. 15:53–54), and his kingship 
is comprehensive, inviolable, and eternal (Ps. 10:16; Jer. 10:10; Dan. 
6:26).28 His rightful and everlasting reign over his people, over all na-
tions, and all the earth is a consistent theme throughout Scripture (e.g., 

23 See Bray, Pastoral Epistles, 122–26.
24 Several terms are also common in Hellenistic Judaism: Towner, Letters, 152–53, 420–23.
25 Towner, Letters, 153.
26 Yarbrough, Letters, 118. Cf. Philo, On the Special Laws 1.209; 2.53; 3.1; On the Life of 

Abraham 202; That God Is Unchangeable 26; Josephus, Jewish Antiquities 10.278.
27 J. N. D. Kelly, The Pastoral Epistles: I & II Timothy, Titus (London: Black, 1963), 51.
28 William D. Mounce, Pastoral Epistles, WBC 46 (Nashville: Thomas Nelson, 2000), 61.
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Ex. 15:18; 1 Sam. 8:7; Matt. 6:10; Rev. 15:3), and inseparable from his 
being Creator, Savior, and Judge (Pss. 24, 93, 95–99). His reign is the 
theological reality behind the kingdom of God preached and inaugu-
rated by Jesus (Matt. 4:17; Mark 10:14; John 18:36; cf. 2 Sam. 7:12–16; 
Ps. 2) and described by Paul (Rom. 14:17; 1 Cor. 6:9–10; 15:24–25; 
Col. 1:13), and yet, Paul only calls God “King” in these two doxologies! 
God’s unrivalled kingship is vital to the letter’s message.

Both doxologies direct unqualified praise to God for his saving in-
tervention in Christ Jesus (1 Tim. 1:15; 3:16; 6:13–14; cf. Rom. 16:27; 
2 Cor. 1:20; Gal. 1:3–5; Phil. 4:19–20).29 He has absolute transcendence 
and dwells (oikeō) in unapproachable light, and no eye has seen or can 
see him (1 Tim. 6:16; cf. Ex. 33:18–23; John 1:18; Heb. 11:27; 1 John 
1:5).30 He is also the immanent source of grace, mercy, peace, and love 
(1 Tim. 1:2, 14), whose saving interventions are visible in Christ’s ap-
pearings, and he dwells with his people (3:15; cf. Matt. 5:8).

These lofty descriptions in the doxologies underwrite God’s identity 
as Savior and the unrivaled certainty of his salvation plan. He cannot 
be seen or approached as earthly rulers are; neither is his rule subject 
to the dictates of time or space or mortality and death, as theirs are. He 
alone is King and Savior, worthy to receive the everlasting honor, glory 
(1 Tim. 1:17; cf. Rev. 4:9), and dominion that are already his (1 Tim. 
6:16; cf. Ps. 96:7 [95:7 LXX]; Jude 25; Rev. 4:9, 11).31 Little wonder Paul 
finishes both doxologies with “Amen,” effectively asking his readers 
(us included) to add our voices in affirmation and praise to the one 
true God (cf. 1 Chron. 16:36; Neh. 8:6; Rev. 7:12).

Christ Jesus the One Mediator

In 1 Timothy, the title “Savior” is reserved for God, and Christ Jesus 
is the agent or means by which that salvation is accomplished, a truth 
wonderfully captured in one of the most succinct gospel statements 
in Scripture: “Christ Jesus came into the world to save sinners” (1:15). 

29 Mounce, Pastoral Epistles, 60.
30 Mounce, Pastoral Epistles, 362.
31 Knight, Pastoral Epistles, 106, 271.
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This “saying,” which is “trustworthy and deserving of full acceptance,” 
demonstrates the almost inseparable connection between Christology 
and soteriology in the letter, and introduces the related theme of Christ’s 
appearings, which is a feature of all the letters to Timothy and Titus.

There are four main texts about Christ (1 Tim. 1:12–15; 2:5–6; 3:16; 
6:13–14). The poetic nature of some of these—and other stylized texts 
in the letters (e.g., 1 Tim. 1:15; 2:5; 3:16; 2 Tim. 1:9–10, 11–13; 2:19–21; 
3:15; Titus 2:11–14; 3:3–7; cf. 1 Cor. 15:3–5; Phil. 2:5–11)—might in-
dicate the use of preexisting traditional formulae or hymnic material.32 
Our interest, though, is in the meaning of the biblical text rather than 
its prehistory, so even if Paul did compose or use preexisting traditional 
material, it was to serve the message of this letter. And that literary 
context governs its meaning.

Many aspects of the teaching about Christ in the three letters are 
shared with Paul’s other letters and the New Testament generally:33 
Christ Jesus is the God-man, who died to reconcile sinners to God, 
was resurrected, and ascended to reign in the heavenly places, until he 
comes again to bring the present age to its conclusion. Some common 
aspects of Paul’s Christology are not explicitly mentioned (e.g., the 
cross [cf. 1 Tim. 6:13], divine sonship). However, Paul’s letters all ad-
dress specific situations, and their Christology is shaped accordingly.34

32 See Köstenberger, Timothy and Titus, 50–54; Linda L. Belleville, “Christology, the Pas-
toral Epistles, and Commentaries,” in On the Writing of New Testament Commentaries: 
Festschrift for Grant R. Osborne on the Occasion of His 70th Birthday, ed. Stanley E. Porter 
and Eckhard J. Schnabel, TENTS 8 (Leiden: Brill, 2012), 323–35; Mounce, Pastoral 
Epistles, xcv.

33 Daniel L. Akin, “The Mystery of Godliness Is Great: Christology in the Pastoral Epistles,” 
in EWTG 151–52; Gordon D. Fee, Pauline Christology: An Exegetical-Theological Study 
(Peabody, MA: Hendrickson, 2007), 472–73; Philip H. Towner, “Christology in the 
Letters to Timothy and Titus,” in Contours of Christology in the New Testament, ed. 
Richard N. Longenecker (Grand Rapids, MI: Eerd mans, 2005), 244; Wall, Timothy and 
Titus, 164–69.

34 Eckhard J. Schnabel, “Paul, Timothy, and Titus: The Assumption of a Pseudonymous 
Author and of Pseudonymous Recipients in the Light of Literary, Theological, and His-
torical Evidence,” in Do Historical Matters Matter to Faith? A Critical Appraisal of Modern 
and Postmodern Approaches to Scripture, ed. James K. Hoffmeier and Dennis R. Magary 
(Wheaton, IL: Crossway, 2012), 392.
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The stress in 1 Timothy falls on Christ’s true humanity and his 
historical presence in the world.35 He is “the man [anthrōpos] Christ 
Jesus” (2:5), who “appeared in the flesh” (3:16 NIV), and “came into 
the world” (1:15; cf. Rom. 8:3–4; Gal. 4:4–5). He testified before a 
historical person (i.e., Pontius Pilate, 1 Tim. 6:13). He inhabited the 
same world as the sinners he came to save (3:16; 6:7), and because he 
shares our humanity, he can be a model and encouragement to Timo-
thy (in particular) to persevere in adverse circumstances (6:12–14). 
Christ’s physical presence in the world also affirms life in this world 
(2:2). Most significantly, his genuine humanity is necessary for him 
to be the one mediator between God and humanity (anthrōpōn, 
2:4–5), representing us and giving himself for us in death (2:6; cf. 
Phil. 2:7–8; Heb. 2:14).

And yet, Christ is also divine and equal in status with God (Phil. 
2:6; Col. 1:15). With God, he is the divine source of salvation blessings 
of grace, mercy, and peace (1 Tim. 1:2, 14, 16). With God, he com-
missioned and authorized Paul’s apostolic ministry (1:1, 11–12; 2:7). 
Both God and Christ are “Lord” (kyrios, 1:1, 12, 14; 6:3, 14–15) and 
the objects of believers’ hope (1:1; 4:10; 5:5; 6:17). Both are witnesses to 
Paul’s charges to Timothy (5:21; 6:13). Christ reigns in glory (3:16).36 His 
spoken words (now written) are called “Scripture” (graphē) and placed 
alongside the Mosaic Law as equally authoritative and instructive (5:18; 
cf. Deut. 25:4; Matt. 10:10; Luke 10:7).37 Christ is the source of sound/
healthy and authoritative teaching (1 Tim. 6:3), and of saving mercy, 
grace, faith, and love (1:13–14). Belief in him leads to eternal life (1:16). 
He receives thanks (1:12), devotion (5:11), and service (1:12; 4:6). He 
presently empowers Paul’s gospel ministry (1:12; cf. Eph. 6:10; Phil. 
4:13; 2 Tim. 2:1; 4:17). He is far superior to the angels (1 Tim. 3:16; 
5:21; cf. Heb. 1:4). And in his preexistence and “coming/appearing” 
to accomplish the Father’s will to save, we glimpse his divine sonship 
(1 Tim. 1:2; cf. Rom. 8:3; Gal. 4:4; John 5:23; 1 John 4:9, 14).

35 Towner, Letters, 63.
36 Akin, “Mystery,” 151.
37 Knight, Pastoral Epistles, 234.
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This is not an adoptionist Christology, where a simply human Jesus 
was exalted to divine status as a consequence of his earthly ministry.38 
Rather, Christ “came into the world” (1 Tim. 1:15) and “appeared in the 
flesh” (3:16 NIV).39 That is, unlike us, Christ existed before he came into 
the world (John 1:1, 14; 1 Cor. 10:4; Phil. 2:6–7; Col. 1:15–17; 2 Tim. 
1:10; Titus 2:11; 3:4), and his divine status preceded his appearing in 
the flesh. He is the fulfillment of God’s promised salvation plan that 
the Messiah (Christ) would be “God with us” and one of us (Matt. 
1:18–25; cf. Isa. 9:6–7).

Christ’s appearings are a well-recognized theme of the letters to 
Timothy and Titus, sometimes called “epiphany Christology,” after the 
distinctive vocabulary used (epiphaneia, 1 Tim. 6:14; 2 Tim. 1:10; 4:1, 
8; Titus 2:13; epiphainō, Titus 2:11; 3:4; related word, phaneroō, 1 Tim. 
3:16; 2 Tim. 1:10; Titus 2:11; 3:4).40 The vocabulary denotes the appear-
ing or revealing of what was previously hidden. It had a history of use 
in connection with military victories and, in secular Greek thought 
and Hellenistic Judaism, was associated with the visible intervention 
in history of otherwise invisible divine power to deliver aid.41 Each 
of the three letters puts the epiphany theme to a different use, but it 
consistently applies to Christ’s first and second appearings in history.

In 1 Timothy, this theme is also developed through related concepts, 
such as Christ’s “coming” (1:15)42 and the “mystery” now revealed 
(mystērion, 3:9, 16; cf. Rom. 16:25; Eph. 3:3–5; Col. 1:26).43 The content 
disclosed is God’s previously hidden plan of salvation. As such, Christ’s 
appearings are both the disclosure of God’s will to save (1 Tim. 2:4) and 

38 So, classically, Hans Windisch, “Zur Christologie der Pastoralbriefe,” ZNW 34 (1935): 
213–38. See I. Howard Marshall, “The Christology of the Pastoral Epistles,” SNTSU A 13 
(1988): 159–60.

39 Andrew Y. Lau, Manifest in the Flesh: The Epiphany Christology of the Pastoral Epistles, 
WUNT 2.86 (Tübingen: Mohr Siebeck, 1996), 98–99.

40 See Towner, “Christology,” 223–26.
41 Cf. LXX: 1 Chron. 17:21; 2 Macc. 2:21–23; 3:24–28; 12:22; 14:15; 15:27; Josephus, Jewish 

Antiquities 9.53–60. See Philip H. Towner, “The Present Age in the Eschatology of the 
Pastoral Epistles,” NTS 32 (1986): 434–38; Lau, Manifest in the Flesh, 222–24.

42 Lau, Manifest in the Flesh, 226.
43 Yarbrough, Letters, 208, 220.
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the means by which that salvation is inaugurated, accomplished, and 
consummated (6:14) in God’s appointed timing (“the testimony,” 2:6; 
6:15; cf. 3:16; Titus 1:3).44

The centrality of Christ to every aspect of God’s eternal salvation plan 
is captured in the Christ hymn (1 Tim. 3:16):45 (line 1) The preexistent 
Christ appeared in the flesh and fulfilled his earthly ministry, climaxing 
in his crucifixion (6:13);46 having satisfied God’s righteous demands in 
his death, (line 2) he was vindicated (edikaiōthē) by (possibly in) the 
Holy Spirit through his resurrection from the dead (Rom. 1:4; 8:11);47 
(line 3) following his ascension, he appeared to angels (1 Tim. 5:21; cf. 
Eph. 1:21; Phil. 2:9–11; Heb 1:3);48 since then, (line 4) the gospel about 
him is preached to the nations (1 Tim. 2:7; cf. Rom. 1:16), and (line 5) 
people believe on him for eternal life (1 Tim. 1:16); and (line 6) as the 
one taken up in glory, he now lives and reigns and intercedes for them as 
Lord (1:2, 12, 14; 5:21; 6:3, 13; cf. Eph. 1:20–23; Col. 3:1).49 That is, Christ 
himself—“incarnate and glorified”50—is “the mystery of godliness.”

He is the source, object, and substance of Christian “hope” (1 Tim. 
1:1):51 the (God-)man (anthrōpos) who is the one and only mediator 
(mesitēs) between the one God and humankind (anthrōpōn, 2:5), who 
gave himself as a ransom on behalf of and in the place of all those whom 
God desires to save (2:6; cf. Matt. 20:28; Mark 10:45; Gal. 1:4; Titus 2:14).

He is the Christ (Christos),52 the promised Jewish Messiah (Heb. 
Mashiach) and Son of David (2 Sam. 7:8–16; Isa. 9:2–7; Rom. 1:3; 

44 Couser, “Sovereign Savior,” 119.
45 Commentators differ on their preferred translation and interpretation of each line—es-

pecially lines 2, 3, and 4—however, they agree that the hymn concerns the person and 
work of Christ, and the spread and reception of the gospel in the world. For discussion 
of the hymn’s structure, see Mounce, Pastoral Epistles, 214–18.

46 Towner, Letters, 280.
47 Yarbrough, Letters, 222–23; R. Kent Hughes and Bryan Chapell, 1–2 Timothy and Titus 

(ESV Edition): To Guard the Deposit (Wheaton, IL: Crossway, 2012), 86. See ESV, NIV.
48 Marshall, Pastoral Epistles, 526.
49 Marshall, Pastoral Epistles, 528–29.
50 Kelly, Pastoral Epistles, 90.
51 Mounce, Pastoral Epistles, 6.
52 1 Tim. 1:1 (2x), 2, 12, 14–16; 2:5; 3:13; 4:6; 5:11, 21; 6:3, 13–14.
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2 Tim. 2:8)—but now not for Israel alone. He is Lord (kyrios, 1 Tim. 1:2, 
12, 14; 6:3, 14). That is, he is worthy of the Greek title used to translate 
the divine name Yahweh in the LXX and in New Testament citations 
of the Old Testament (e.g., Rom. 10:16), signaling his full divinity, and 
yet sitting without contradiction alongside the strong monotheism of 
this letter and the New Testament (e.g., 1 Tim. 2:5; 1 Cor. 8:6). Paul 
Jeon rightly observes: “By ascribing the title ‘Lord’ to Christ Jesus in 
direct view of God the Father (1:2), Paul effectively identifies that 
Christ Jesus is equally the very God of the OT. Thus, Paul makes clear 
that Christ Jesus is the ‘Lord’ who shares in God the Father’s position 
as ruler of the same household.”53 His rule will be fully realized at his 
second coming (1 Tim. 6:14; cf. 1 Thess. 3:13; 2 Tim. 4:1; Titus 2:13). 
As divine Lord, Christ Jesus is far superior to the Roman emperors, 
who assumed the title. He is the Lord and master of those he saves, 
and in this letter he is always “our Lord”—the personal Lord of Paul, 
Timothy, the Ephesian Christians, and all those who believe in him 
(1 Tim. 1:12–16; cf. Rom. 10:9, 13; 1 Cor. 12:3).

The Present Spirit

The Holy Spirit is mentioned twice in 1 Timothy, less frequently than 
some but not all of Paul’s letters;54 and common elements of Paul’s pneu-
matology, such as the indwelling of the Spirit (e.g., 2 Tim. 1:14), do not 
feature. Nevertheless, the Spirit’s work is integral to the message and, 
in keeping with the Father’s desire to save and Christ Jesus’s mediating 
role in salvation, is similarly directed toward salvation.

In the Christological and structural heart of the letter in the Christ 
hymn, we see that the Spirit vindicated (edikaiōthē, 1 Tim. 3:16; cf. Rom. 
1:4) Christ through his resurrection, thereby declaring that the ransom 
price for sinners had been fully paid, and the demands of God’s righteous-
ness fully met in his substitutionary death (1 Tim. 2:6; cf. Rom. 1:4; 8:11).55

53 Paul S. Jeon, 1 Timothy: A Charge to God’s Missional Household, vol. 1 (Eugene, OR: 
Pickwick, 2017), 76.

54 E.g., Gal., 8.06/1000 words; Col., 1.27/1000 words; 1 Tim., 1.89/1000 words.
55 Bray, Pastoral Epistles, 204–5.
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This same Spirit, who gave the victory to Jesus, had predicted that 
his followers would face setbacks and threats from people who had 
departed the faith (1 Tim. 4:1–3).56 Instead of listening to the one Spirit 
(pneuma), who speaks clearly and truthfully (Acts 11:28; 21:11), these 
people would learn from liars and “deceitful spirits [pneumasin] and 
teachings of demons.” When these warnings were spoken by the Spirit 
isn’t specified (cf. Dan. 12:1; Mark 13:21–22; Acts 20:29–30; 2 Tim. 
3:1–9),57 but their truthfulness was confirmed by the current situation 
in Ephesus, which in turn certified the eschatological nature of these 
“later times” (i.e., the post-resurrection present).

The Spirit was the implied source of the prophecies through which 
Timothy was divinely appointed to his ministry (1 Tim. 1:18–20; 4:14–16; 
cf. 2 Tim. 1:6; Acts 20:28).58 By extension, the Spirit would also equip and 
empower him to fulfill that ministry (cf. 1 Cor. 12:4–11; 1 Tim. 1:12; 2 Tim. 
1:14). Similarly, the Spirit was the implied source and enabling power of 
Paul’s unique apostolic ministry (1 Tim. 1:1, 11–16; 2:7; cf. Acts 13:2).

In short, the Spirit of God is present in the life of the church and 
with believers through prophetic intervention (both past and present), 
by which he taught, guided, and warned believers, and also identified, 
equipped, and empowered workers for gospel ministry.59 Believers live 
in a time of spiritual conflict (1 Tim. 4:1; cf. Gal. 1:4), but it is also a 
time when the inbreaking of the eschatological age inaugurated in the 
Christ event60 continues through the Spirit’s ministry. Regardless of 
the circumstances or threats, and no matter how long before Christ’s 
second appearing, God’s plan of salvation is being advanced by his 
Spirit, and nothing can prevent its consummation.

56 Jerome D. Quinn, “The Holy Spirit in the Pastoral Epistles,” in Sin, Salvation and the Spirit, 
ed. D. Durken (Collegeville, MN: Liturgical Press, 1979), 357.

57 Mounce, Pastoral Epistles, 234.
58 Towner, Letters, 156.
59 See Michael A. G. Haykin, “The Fading Vision? The Spirit and Freedom in the Pastoral 

Epistles,” EvQ 57 (1985): 291–305.
60 I will use the summary term “Christ event” to refer to the person and work of Christ in 

salvation—his incarnation, earthly ministry, crucifixion, resurrection, ascension, and 
(where applicable) glorious return.
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The Triune God Who Saves

God’s person and work are key to the message of 1 Timothy. The one 
God has just one plan of salvation for all people, and the letter portrays 
the three divine persons performing different roles with the single 
purpose to accomplish that salvation in the past, present, and escha-
tological future. The universal supremacy of God our Savior, the full 
divinity and humanity of Christ Jesus, and the all-knowing, vindicating 
power of the Spirit ensure that no human or spiritual force can prevent 
God’s plan from being realized, and so they provide Timothy and all 
believers with certainty and urgency to join in God’s saving agenda.
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